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duction to the following remarks 


In a converſation with Mr. Bellamy, about mens 
different notions of the Deity, on which they build 
their ſyſtems of vertue and religion, I mentioned, by 
way of inſtance, a poſition delivered in a ſermon by 
Mr.Cr:fwell. It was to the beſt ef my remembrance, 
in the following words; A damning God is not an 
object of hc.“ Mr. B—y aſk'd, what I thought 
it. My anſwer was, that it was blaſphemy: 


or ought to love the true God; in as much as it was un- 
eſtionable, that he came under this denomination.— 


tion, He own'd that he had— and alk'd, who in- 


aſk'd again, . what I ſaid of it— Mr,— | reply 
He faid, it was blaſphemy,” — 


* 
f 
o 


Not 


Narrative of the occaſion of Mr. Crafwells | 
letter ſeems to be the moſt err intro» 
upon it. 


For, if it was true, no wiſe and good being, could 


few days afterwards Mr. B—y, meeting with Mr. 
C—1l,ask'd him, whether ever he had delivered ſuch a 


| mary him of it. Mr. B—y anſwered, that 5 | 


1 

Not long after this converſation, meeting Mr.C—// 
in the ſtreet, he demanded of me, whether I had told 
Mr. B—y, that he had preached blaſphemy. I anſ- 
wered, that I had heard him deliver the ſentiment 
above recited ; and that it appear'd ſuch to me. He 
reply'd. that his meaning was, that no man can love 
God while he looks on him as one that will damn HIM, 
Sir, ſaid I there is no meaning you can put upon it, but 
what is liable to the ſame charge. The poſition ap- 


peared fo extreamly injurious to the divine character, 
that it ſurprized me to find any diſpoſition ſhewn, 
much more an attempt made to put a good meaning 
upon it, This was in effect to maintain and * 
the poſition. It ſuppoſed that true. at leaſt in ſome 
reſpect, which if it be in any, all foundation of the 
love and worſhip of God is deſtroyed for ever. A 
poſition ſo directly ſubverſive of all the foundations 

of vertue, ſeem d not entitled to the priviledge of be - 


ing explain d. It ought to have been abſolutely re- 


tracted. But to confeſs the truth, the explanato 


poſition ſeem d to me at bottom, juſt as bad as the 
ginal ſentiment. The one is blaſphemy in the very 
matter of it; and the other is equally ſo in its pt t 
and import: The malignancy of the one is obvious 
and open; of the ather, more latent and jun ov d. 
Had Mr. Creſwell faid, that no man vill love God 
while he locks on him as one that will damn him; 
this ſentiment might have ſav'd the divme character. 
It would have laid the reaſon and fault of not loving 
God at a man's own door; and ſo maintain d God's 
unchangeable worthineſs of man's love in every tate 
and condition, It would have maintained the, 'refis 
rude and excellence of the divine character in every 
diſpenſation and act of his government, and Jeft, the 


ground of love to him unſhaken in every 


act, 


— 


- 89 


a&, even that of caſting off a Sinner; and execming 


on him the full puniſhment of the Law. | 


But the aſlertion that no man can love God while he 


looks on him as one that will damn him, from the mouth 


of one who before affirmed, and had never retracted it, 
that a damning God is not an object of love. ſeem'd 
to me to carry in it a reflection on the divine cha- 
raſter ſeveral ways. — It reſolved the reaſon af 2 
man's not loving God in a particular caſe, and of his 
not being able to do it into God's conduct towards 
him as the moral governour of the world. And this 
is in effect to impute t a man's not loving God, and 
his. inability to do ſo, not to the depravity and badneſs 
of hi: heart, but to the part which God acts towards 
_ So the blame and fault of not loving my 
of all impotency with reſpect hereto, is remov 
from the — dentin — governour of the 
world, and his adminiſtration.— Nay, it will carry the 
matter farther, even to a denial of all blame or faulti- 
neſs in a man's not loving God in the caſe ſuppoſed. 


For if any conduct in God be the cauſe why a maa 


can't love :; ĩm, or be that which properly hi him, 
or makes the act impoſſible to him, [| either in a natural 
or moral re ſpect] his not loving Ged on this ſup 
fition, can't be any fin or fault, nor be imputed as 
ſuch. For of the faultineſs of all omiſſions, this 
i a fundamental ground, viz. that there was no ina» 
bility, hinderance, or impoſſibility, as to the perſon's 
doing the act, but what proceeded whoſly from his 
wicked diſpoſition, or the badneſs of his heart. 
God's diſpenſations and acts are not the cauſe in 
any 80 either natural or moral, why any of 
his rational creatures cannot love him; and any 
ſentiment that doth even obliquely intimate any thing 
of this ſort, ap to me an aſperſion on the divine 
character and adminiſtrati Again, 
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Again, the above aſſertion is unfriendly to the di- 
vine character, in aſſigning his conduct as the cauſe 
why any man can t love him, in an other view To 
aſſign any act of divine government abſolutely as 
the cauſe.of the impoſſibility of not loving God in 
any caſe, doth carry in it too much of an intimation, 
that this act is in ſome reſpe& a blemiſh in his cha · 
racter; a diminution of his lovelineſs. And 
aſſertion that doth any way imply this as it's pare 


is certainly diſhonourable to the divine being. For, 


if the divine character retain all its beauty and 
lovelineſs undiminiſhed, even in the act of puniſhing 
a ſinner to the extent of his demerit, this act, nor 
any relation it has to the ſinner, can. never be the 
cauſe, more or leſs, why he can't love God. Nor 
can it be aſlign'd as ſuch but at the expence of the 
divine character. Such an aſſignment doth 
in it a ſecret intimation that this a& of God is ſome 
blemiſh in his character, ſome diminution of his love» 
lineſs. Otherwiſe it is no reaſon of the im poſſi- 
biliry of a man's nat lovingGod. The reaſon hereof 
mult ariſe from and wholly lie in ſomething elſe. 
Farther, not only does the above aſſertion aſſign an 
injurious reaſon of the impoſſibilty of a man's 
not loving God; but it removes out of view, it if doth 
not tacitly diſallow the only true and entire reaſon 
hereof in all caſes, This is an entire moral depravity 
of heart, or a total per of all true wo 
oodneſs ; or abſence of all the r principles 
A virtue, together with the 8 — eſfecta 
naturally ariſing thence. Beſides, conſidering the 
poſe for which Mr C ii advanced it, and his avowed 
principles. the aſſertion, as from him, appear d to ſub- 
vert the true primary objective ground of all true 
love to God, viz. the abſoute eflential 
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bis character. And it ſubſtituted in the room here- 
ſome act that related to ſelf-intereſt; as the only poſli- 


But this origin and foundation of vertue, is ſtrongly 
and repeatedly rejected as falſe in the word of q 
It is a fundamental feripture maxim, That the 
love of any perſon to another, which originates 
from, or is primarily founded on #hat - other's love 


tuous or gracious love, but is compatible with the 
worſt characters. Perſons who have not the leaſt 
grain of true goodneſs, ' vertue or grace, may love 
others on this ground. See for the preſent, Lul. 
6. 32. Mat. 5. 46. F SGT, £4 OMIA; 51 

Thus the only true primary ground of all truly vir- 
tuous love, being implicitly deſtroyed or denied in the 
aſſertion, & this falſe ground ſubſtituted in the room 
thereof, there was no toundation left at all for the 
being or practice of any thing elſe but ſpurious virtue 
and Falte religion, in the world. | B24 ©7548 232 

Theſe were the grounds in general of my —_— 
and declaration to Mr, CI. that his laſt aſſertion 
was blaſphemy, + as well as the firſt. Whether they 
were ſufficient, I have no diſpoſition to controvert 
with him, as # would be no ſervice to the 
cauſe of truth. But as I am further convinced, 
from his own explications in his letter, that divers 


B of 


I deſire one favour here of every reader: to read on 
this matter Mr. Edward on religious affections; par- 
ticularly his ſecond & third ſign ; where this point is 
fully cleared and evinced: And alſo in Mr. Bellamy's 
7g 406 throughout the whole. =? 

+ But let iz be Sbſery'd that I did not ſay Mr. C---{ was 
| 815 ö é FI 


of, God s loving the ſinner, and forgiving his ſins, or | 
ble primary ground of any man's love to God. — 


to him, has nothing in it of the nature of truly vir- 
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of his ſentiments, and indeed ſome leading prinei- 


ples in his ſyſtem, are wrong and prejudicial 
to truth and virtue; I ſhall look on it my duty 
to manifeſt that they are ſo, as long and as often ag 
it will be likely to ſerve to the eſtabliſhment of truth, 
or the remoyal of prejudices againſt it. 

Now on account of the ſaid opinion of his aſſer- 
tion, expreſs'd only to himſelf privately, he hath tho't 
fit to open a public controverſy with me. He hath 
_ a letter to ſhew me, that it is not blaſphemy to 
ay &c.—And he profeſſeth to have been entirely de- 
termined hereto from the pureſt motives that ever ac- 
tuated any creature. But there is not, I think, a cor- 
reſpondence in the execution of the leiter, to this 
account of its original. Sometimes the quarrel] is 
| almoſt quite changed from things to perſons ; ſome- 
times the moſt ſerious t hings are treated with low 
banter. And in general the method uſed by Mr, 
C-, ſeems much more adapted to render thoſe odi- 
ous, who are not in his Syſtem, than it is either to diſ- 

rove their principles, or eſtabliſn his own. It great- 
5 conſiſts in imputing to them divers abſurd opinions 


they diſclaim and ne ver maintain'd, exprefly, or by 


conſequence ; and then urging theſe abſurdities, as a 
proof of the falſhood and nonſenſe of their ſyſtem, 
and of the truth and ſoundneſs of his own.— This 
conduct in Mr. C- makes it neceſſary in the firft 
place to take notice of ſome of thole abſurd opinions, 
| g in 


a blaſphemer. What was ſaid had a reſpect not to 
him at all, but only to his poſitions. I think it is very 
plain that an aſſertion may imply blaſphemy, and yet 

the aſſertor, not neceſſarily be a blaſphemer: and that 

there is an obvious. difference between ſaying,that an aſ- 
ſertion.implies blaſphemy er falſhood, and ſaying, that 

the aſſertor is a blaſphemer or a liar, p 


1 


jn order to-ſhew how unjuſtly and inconſequentially 
he hath imputed them to the Perſons he hath mentioned 


in his letter, and attacked. | 

1. It is imputed as our opinion, that a perſon mult 
be contented & willing to be damned, or made miſerable 
forever. The ſpirit of the letter very much conſiſts in 
this imputation ; and it ſeems very much the aim and 


teydency of it, to make the reader believe, that this is 


our docttine. And I doubt not but that it hath had 
an effc& upon ſome, agreable to the Author's wiſh : 
they having concluded, that ſurely ſuch an one as Mr. 
J, would not charge it ſo bol 


it as unjuſt and inconſequential. Nor do I believe, 
that any ſober man ever held or taught it, however 
much it hath been imputed to divers. 


My doctrine, I own, is the ſame with Mr. Sheperd's . 
and with him, Mr. Hooger, I apprehend,agrees ; tho*. 


his expreſſion be not ſo guarded as to cut off all oc- 
caſion of exception. The doctrine we maintain, that 
hath given occaſion to the above imputation, may be 
ſumed up in theſe particulars.— . That it is juſt in 
God, and conſiſtent. with every branch of his cha- 
rater, foreyer to calt off and deſtroy all ſinners as 


ſuch, 2. That with reſpect to every ſinner, it is an 


act of ſovereign grace to ſave him, or to do any thing 
— this end. If the former be true, the latter 
mult be ſo of conſequence. All the grace and gl 

of the goſpel, —— ath 


of theſe propoſitions. There is no glory in the goſ- 
pel, if either of them be falſe. No wo can be ſeen 
in the goſpel, if the truth of them be not clearly 
ſeen. and felt— And hence, 3. A ſinner muſt ſee 
it righteous: in God to = him off for ever: So ** 


oldly and ſo N | 
upon us, if he had not good grounds for it — But we 
reject this opinion as abſurd, and the imputation of 


ntally depends on the truth. 


. 
— 


er — — 3 


if he ſhould never ws him . but deſtroy him, 
his mouth may be ſtopped; all murmurings and heart- 
riſings againit God ſubduded, as dealing unrighteouſly 
or hardly with him; or in any wiſe inconſiſtently with 
1. his character, promiſes, or declarations. And if he be 
| not in effect bro't to this, he will never believe inc hriſt. 
Tphe light in which he views things is utterly incon- 

ſiſtent with this act. For a ſinner to believe in Chriſt, 
while he is not ſenſible of the juſtice of God in his 
deſtruction, while he is full of heart · riſings againſt God 
on this account, is impoſſible. For he doth not admit 
and feel that to be true, which this act, in it's 
very nature ſuppoſeth, and is built upon, as a fun- 
damental ground. . He can't accept ſalvation as meer 
grace ; for he doth not ſee it to be fo in its own na- 
ture. And he can't ſee it to be ſo in it's nature, while 
he doth not from real conviction ſee & acquieſce in it, 

220 that his deſtruction is a righteous &becoming act in God. 
| | When Mr. Sheperd therefore ſays, that a man 
muſt be quiet with the will of God, *tis not the im- 
by you of the expreſſion, that he muſt be contented to 
Þ e damned; or quiet in this reſpe&, that he mult fir 
ſtill, and not ſeek after mercy and falvation : — But 

F that he muſt be convinced of the juſtice and meetneſs 
of God's caſting him off, that an end may be' put to 
vt all his objections and heart-riſings againſt God on this 
*h account. A man is then quiet with rhe will of God, 
| when his heart-riſings and objections againſt it are ſub- 
71 dued ; when he no longer blames or foults God, as 

dealing any ways hardly or unrighteouſly with him. 

5 Nov is there no difference in a man's being thus quiet : 
| and acquieſcing inGod's act in his deſtruction as righteous; ¶ a 

| acknowledging it a righteous thing in God to make him  » 
miſerable for ever, add his being willing and contented g 
| to be ſo ; chuling, loving and . delighting in his own F ir 

| eternal mifery ? or doth the former in any wiſe 1 
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By ( #73 
the latter? The difference methinks is ſo obvious, 
that too cnfound them, muſt argue great inattention or 
Prone — To be willing to be miſerable, to love 
miſery in itſelf, is contrary to the principle of ſelf- 
love, abſolutely conſidered : and therefore muſt be 
wrong and abſurd, But is it contrary to this princi - 


ple abſolutely conſidered, or to any regular exerciſes 
of it, for a ſinner to be convinced of, and entirely ac- 


quieſce, in the righteouſneſs of God's act in his de- 
ſtruction? That damnation is what he deſerves, and 
that therefore it is no blemiſh in God's character to 
inflict it on him; that God is not in any reſpect leſs 
amiable, or leſs an object of love on this account? 
Is this contrary to the principle of ſelf- preſervation ? 
Doth this conviction and view of things imply more 
or leſs the abſurd notion, imputed in the letter, that 
od. ¶ a man muſt be willing to be damned? Let every [' 
nan tho'tful perſon judge for himſelf, 32 1 
m- 2. It is impuced as our opinion, that a man muſt | 
to believe abſolutely, that God will damn him, in ordey | 
lit to his being the ſubje& of true love to God. What vo 
ut ls thus abſolutely impured as our opinion, is abſolutely 
eſs contrary to it. With regard to this inatter, I would 
to obſerve——An unregenerate ſinner can't certainly 
his know that God will grant him grace, or forgiveneſs 
d, of fins, or ſalvation: Becauſe there is nothing in 
b- or about ſuch an one, that is in the nature of things, 
as or by any declaration or promiſe of God, connected | 
. with this grant. Tis an act of meer grace in God, | 
iet ro which there is nothing to move him, but his own 1. 
us; ¶ abſolute pleaſure.— On the other hand, no ſuch ſin- 
m ner can know abſolutely, that God will not give him 

ed grace, He may certainly know, that if he continue 

mn impenitent, he will be deſtroyed : But he can't know, 

2 that however he ſeek God, he will not give him grace 

6 to 


— —— 


Ce 


8 \ do repent and believe: there is nothing to hinder God, 


| if he pleaſes. He may ſhew mercy, and beſtow his 
grace, and ſo ſave him. No ſinner doth or can know 
F that he wont; unleſs he knows that he hath commit- 
ö ted that ſin, which is peculiarly the fin unto death. 
| So in general, perſons can't know abſolutel\,thatGod 
will deſtroy them. It is not an object of knowledge, 
; either in it ſelf, or by it's connection with any thing 
| that, is known or certain. And if it be not an object 
of knowledge or certainty, it can't be an object of 
| faith. There is no ground for any perſon's believing 
= | abſolutely, that God will damn him, except, as is be- 
| fore excepted, So that the abſolute concluſions of this 
| 


kind, perſons make in their own minds, are the effe& 

| of a diſordered imagination, or ſome ſatannic influence, 
* They are neither concluſions from ſcripture or reaſon. 

| But tho' the ſinner can't know, that God will 

| abſolutely caſt him off; therefore can't be- 

| lieve it on any juſt and certain ground ; yet he may 
and ought to believe, that God may righteouſly do it. 
There is nothing in the Sinner to hinder him. There 
Ve. are thoſe things in him that are wont to move God 
to caſt off perſons, and that are allowed to juſlifyGod 

F in ſo doing. There is nothing in God's character or 
perfections to forbid it. His character and perfections, 
as the moral governor of the world, make it a right 
and meet act. Tis a proper and ſuitable treatment 
| of ſuch an one as he is, according to all the rules of 
or moral government,— Ne that God 
ſhould caſt him off abſolutely, he can have no quarrel 

| with him on this account. There is no „ ound for 
. is, unleſs it be ſuppoſed that God hath dealt unfairly 
| or unfitly by him. No reaſon can ariſe hence, why 
| he can't love God. God hath not done any thing. 
| that is a reaſon why he can't be loved by this perſc % 


ernte 

or any other, as well now as before; unleſs it be fup- 
poſed, that in this conduct, God hath acted ſo bad and 
unbecoming a part, that he can't remain an object of 
love ; that his character is no longer amiable ; or it is 
not, nor ever can be after this, as amiable as it was before. 

Let it therefore be ſuppoſed, that no man 
ever actually loved God, looking on him as one that 
would damn him; this won't excuſe Mr.C—/Ps aſſers 
tion, For it doth not at all leſſen it's evil mportwith 
reſpe&t to the divine character: As if this act im- 
paired or extinguiſhed his lovelineſs, and ſo deſtroyed 
the true and primary ground of love to him. Whence 
it wou'd come to paſs of courſe, that no man, nor 
other intelligence, can love him. The ground of my 
exception to the aſſertion, don't turn on any opinion; 
that any man ever did, or ever will, love God under 
this view. But be this as it will, whether under this 
very view, the ground and reaſon for love to God 
univerſally doth not abide the fame for ever: the con- 
trary of which is the plain import of Mr. C—1/Ps af 
ſer tion, in my apprehenfion. | © 

3. Another imputation eee repeated in the 
jetter, is that we teach, that all true religion begins 
with a perſon's loving God, as one who will damn him 
on this account and reaſon, that the Lord will caſt 
him off for ever, and puniſh him with everlaſting de 
ſtruction &c. an D N60 (ole 1279608 DOE 

What is here imputed, is ſo far from being our 
doctrine, that it never came into our thoughts. It ought, 
at leaſt to have been ſhewn to be a conſequence from 
our doctrine, before it was imputed as ſuch; But no- 
thing like this is attempted. Nor is any thing ſaid} 
as I find,to-ſhew,thar it follows from my reje&ion'of 
the poſitions, which the letter is written to ſupport 
I wonld explain my ſelf on this head in general, in 
the following remarks, 1. Love 
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1. Love to the abſolute God, or as I underſtand 
the phraſe, to God as God, or to the divine nature, in 
its own abſolute and eſſential properties, is that with 
which true religion begins. The object of the love 
and return of a penitent ſinner, is the ſame, as the 
object of the diſguſt and rebellion of an impenitent 
tranſgreſſor. The being to whom he returns, is 
the ſame abſolutely, from whom he revolted. 
The term and object from which the revolt was 
made, is the term and object to which the return 
muſt be made, if it be genuine. If not the ſame be- 
ing abſolutely conſidered, but one of a different cha- 
racter in any reſpect, be the object of the return, the 
return is not to the true God, nor can it be a true 
return.—Agreably hereto is that apoſtolic diſtinction 
of repentance towards God, and faith towards Jeſus 


Chriſt : which ſeems very plainly to hold forth, that od 


abſolutely conſidered in his eſſential character, is the 
_— object of repentance ; as Jeſus Chriſt, is the 
eſpecial object of juſtifying faith. _ 

Object. This repreſents the object of a ſinner's 
reconciliation and return, to be a God out of Chriſt.— 
Anſ. A God out of Chriſt and in Chriſt, is the ſame 


abſolutely conſidered, or in his nature, properties, 


and character. Theſe are not two Gods, different in 
diſpoſition and qualities. If any conceive thus o 
the matter, they may on their principles, pu. the above 


jon. " SS 
Object. A God out of Chriſt, is a conſuming fire, 
Anſ. If the objector's meaning in this phraſe, be 
the fame as the apoſtle's, Heb. 12. & laſt. God is 
ſo in his nature, whether he be conſidered in or out ot 
Chriſt. This ſeems to be the doctrine ſuggeſted in 
thar place. 1 F MH tar | 1 n 
Object. But God out of Chriſt is a conſuming fire 
to all ſioners. Ani. 
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Anſ. So he is in Chriſt to all ſin and to all ſinners | 

nd chat are out of Chriſt. .. It muſt be fo, if he hate ſin- 74 

in vers as ſuch, or conſidered in themſelves; unleſs it 

ih |} be ſappoſed that in Chriſt, God is altered in his tem- | 

ve per and diſpoſition from what he was antecedently to 15 

be Þ this relation: Or in plain language, that the media - | 

torial ſyſtem hath made ſome change in God's moral 1 

character: conſequently, that he is no longer the | | 

ſame God. pas x | | | 
But truly I do not well underſtand what Mr. C—1/ 8 

means by the expreſſion of an abſolute God. The 

letter on this head ſeems very much to repreſent 

this Being, whoever is meant, as an obſolete and diſ- 

agreable character; with whom men neither had, 

ought, or need to have, any concern; and whom it 

was impoſſible to love, or be reconciled to in their 

hearts. And the glory of the goſpel ſeems to be 

placed very much in this. that it delivers men from | 

any concern with that Being, whom he diſtinguiſheth 1 

by this name. Accordingly,he is expreſs in blaming 

miniſters for preaching an abſolute God: i. e as it * 

would ſeem, for repreſenting him as an object of men's 1 

love, inculcating on them the reaſonableneſs and ob- 

ligation of returning to and loving bim abſolutely in 

and for himſelf. —But doth he ſurely intend the true 

God by this phraſe? And is it credible that he would 

not have the true God preached in his abſo ute pro- 

ies and eharacter; or would not have him preach» 

d in this view as an object of love; or one to whom 

ebellious ſinners ought to return and be reconciled ?— 

Indeed I do not underſtand him. I wiſh he had not 

eft it ſo ſuſpicious, that the diſtinct ion 2s it lands in 

iis mind is exceedingly. unſound ; or that he doth not 

nderſtand himſelf. and hath no conſiſtent and deter- 4 

ninate meaning therein. It would ſeem by his diſ- 0 

KI) C courſe, 
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courſe, that by the phraſe of a God in Chriſt, whom 
he would have preached, he doth not mean'the ſame 
Being whom he calls the abſolute God. And this 
feems neceſſarily to imply the notion of two Gods; 
one of hom is an object of love; whom men can love, 
and whom he would have preach d and recommended 
the other not ſo, and therefore not to be preached.— 
But to return, | 
It is very plain, I think, that the ſcriptures hold 
forth no ſuch ſentiments on this head, as are ſuggeſted 
in the letter. Even the very text, 2 Cor. v. 20, pro 
duced to countenance the matter, is inconſiſtent with 
it. The plain meaning of it, is, that God abſolutely 
conſidered, as the creator and governor of the univerſe, 
is carrying on a deſign of grace towards a world of re- 
belhous men; that it conſiſts primarily and immedi- 
} ⁊tely in reconeiling theſe rebels to himſelf, i, e. to his 
| nature, properties and character, as the abſolute. God, 
| 
| 


and governor of the uniyerſe; and that this defign i 

carried on by God, in Chriſt; i. e. on the foot of his medi 

ation and atonement—If this be the ſenſe of the pal 

ſage, tis manifeſt that the notions ſuggeſted in the letter 

[\ p. 20, 21. are not only diverſe from, but contrary t 

9 the ſeripture. . hes, ig Te 

1 | 2 When the ſinner is reconciled to God's chara* 

| abſolutely,to the'whole of it, 'as glorious and amiable 

| or when he is brot to be truly penitent, his repentanc 

| or reconciliation to God doth not in and of it ſelf, en 

title him to God's favour. This doth not make hin 
F an o ject of mercy and pardon, either according to la 

or golpel. For him to be retonciled/to God, «bſol} | 

F lutely, is an infinitely fit and right thing, in itfei f 

. There is the higheſt ground and reaſon for it, in God i 2 
[| nature and character, apatt from all conſideration - « 
oy; the gift of Chriſt, to be the-ſaviour of ſinners, —B | 

mY | A 
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tis not fit and right, that God ſhould be reconciled to 
the ſinner, forgive him, and take him into favour, 
on the account of the latter's reconciliation. to him. 
'Tis only thro*- Chriſt, on the account of his atone» 
ment and merit, ſolely and excluſively, that God can 
be reconciled to the ſinner, however penitent he be, 
or however heartily reconciled he be to God's cha- 
rater. Hence ariſes the neceſſity of union wthChriſt, 
in order to a reconciliation with God: which union, 
according to the conſtitution of the goſpel, is bro't to 
ſs by faith. So a perſon myſt not only repen”, but 
belles inChrift, in order to reconciliation with God. 
And the more a regenerate ſinner has of thoſe views. 
of God, which ce repentance in him, and recon- 
ciliation, to God's character; or the more penitent and 
truly reconciled he is to God's character, the more 
tho'roly convinced will he be, that tis not fit & becoming 
that God ſhou d forgive ſuch a rebel, and take him into 
favour, & beſtow falyation on him, it reſpect to, or on 
account of any thing beſides the perfect righteouſneſs 
of the mediator, and of it, only and excluſively. And 
the more he has of this conviction, the more heartily 
will he approve of, admire, and put his truſt in the 
goſpel, as the wiſdom and power of God unto ſalva- 
tion, | 
In order therefore, to have clear ideas on this ſub- 
jet, we muſt be careful not to confound theſe two 
things, viz. our reconciliation to God, and his reconci- 
liation to us. God, as God and governor of the uni- 
verſe, in the whole of his character, and in all thoſe 
8 of which it is compoſed, is the object of a 
inner's return and reconciliation. And the reaſon and 
tei foundation of fuch a return. lies in the divine nature 
Jodi and character, abſolutely conſidered, and in the natu- 
n ral relation we ſtand in, to God. The primary and 
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to him. Man was the aggreſſor, and who 
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| true ground of -our return and reconciliation to God, 


is the abſolute excellence of his character, and the ho- 
ly properties which compoſe it. This in itſelf makes 
it infinitely fit and right for us to be reconciled and 
return to God And it is this excellence of God, per- 
ceived and realized, that is the firſt objective ground 
and motive of a true penitent's return to God. —So 
that the deſign of Chriſt's mediation was not to eſta- 
bliſh an objective ground for the ſinnec's returning to 
God: or to do any thing more or leſs, to make it right 
and fit for him to be reconciled to his maker and ſove- 
reign. The uſe and application of any phraſes in ſuch 
a way, as to have this import, directly leads to error, 
in doctrine and practice. For it implies, that God was 


to blame in ſome reſpect, for the breach that has 


hapened between him and his creatures; and that on 
this account. it was neceſſary ſomething ſhould be done 
by him, to make it comport with their natural rights 
and conſtitution, to be reconcilcd to him. 

But as to God's reconciliation to us, the matter 
ſands very differently.” God was the ſame when man 
broke with him, he always was. He continued the 
ſame, in his own character and temper, afterwar ds, that 
he was before. God had done nothing before nor 
after it, to repent of ;'or in regard to which,any ſatis- 
faction, reparation or, abatement, was neceſſary or rea- 
ſonable, on his part, inorder to man's being reconciled 

ly to blame 
tor the breach. God was the injured party. His 
name and character were vilifyed and abuſed. His 
laws and government were abhor d and rejected, as un- 
righteous and tyrannical. In a word, the creature 


man, ſet up ſor itſelf, againſt its creator, and his 


moſt equal and fatherly government. This conduct 
caſb an infinite reproach on God. It tended to deſeat 


his 
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rod, I his end in creating the world, to unſetile his throne 
bo- and diſturb the happineſs and order of the univerſe.” 
kes All intelligences who had any ſenſe of the infinite ex- 
and I cellence of God's character, and the importance of his 
per- ¶ government, were ſenſible there was no ground left, 


und N on which it was fit for God to be reconciled to man. 
So They were therefore aſtoniſhed with what followed. 
ſta- N God's conduct on this occaſion, as much exceeded the 
g to extent of their underſtanding, as ĩt did the benevolence: 


of their hearts. He appointed his own ſon not only to 
be a mediator, but a facrifice,-- Thus, what did not before 
exiſt, he created. He eſtabliſhed u ground for recon» 
ciling man to himſelf, and being reconciled to man in 
the me liation and atonement of Chriſt. — Tis alone 


has Win reſpe& hereto, that God ever is, or that tis fit he 

on Never Mou-d be reconciled to a ſinner. It wou'd be | 
one Wright to affirm, that God can't forgive even a penitent | 
zhts Nſinner, but in regard to the atonement of Chriſt, if the 1 


very ſappoſition of ſach a character, without the previ- 
ous conſideration of the atonement, were not a groſs' 
„ . IWRIRIS 0 TI [| 
Thus tis manifeſt that there is a great difference 
ween our reconciliation to God, and his reconcilia- 
jon to us. There is no ground for the latter but in 
he atonement of Chriſt: But there is an objective 
ground for the former in the abſolute excellence of 
od's character. We ought to be reconciled to 
im and return. There is the higheſt reaſon! for it in 
is nature and our natural relation to him. And there 
s nothing on God's part to hinder, or make it impoſli-- 
le for us ſo to do. Indeed the alienation of our 
earts from God, and every motion of this kind, is to- 
al by nature. Therefore t ill a ſupernatural princi- 
uct le of love to God be planted in us, we never will. 
at Put irreconciliation from rhis cauſe, leaves us ho leſs to 
| | X blame, | | 


48) 


blame, tan if no ſuch cauſe, exiſted... Yea, "rs from 


this. cauſe, that the blame, guilt and demerit of nat be- 
wg reconciled to God, wholly; ariſes. If ſomething on 
God's part was the cauſe, ſo. that while he perſiſted in 


it. it was impoſſible to be reconciled to him from the 


nature of his chara der or conduct, there would be no 
gr —— AN 2 _ To 2 ſo my be very 
wnreatonadic. Ihe ſuppoſition of any ſuch thing is 
2 refleion on R n | 7G 
Having ſhewn the imputations, in which Mr. C—/7' 
chief advantage againſt thoſe he oppoſeth lies, to be 
groundlefs and unjuſt, I ſhall OED ſome remarks 
more particularly. on the — doctrines con- 
tained in his letter, * 4 3 
1. The ſum, of his rea ſonings to ſhew that his 
poſitions have nothing derogatory to the divine cha- 
rater, nothing bad or unſound in them, is reducible 
to theſe particulars : That for a man to love God, 
while: he looks on him, as one that will dawn bim, is 
the fame thing in eſſect, as abſolutely to love his own 
miſery and deſtruction. But for any man to love mi- 
ery-abfolutely, is inconſiſtent wich his natural make 
conſtitution ; therefore it muſt bo impoſſible for 
a man to love God, if he look on him as one that will 
not forgive and love him: therefore the poſi. ons have 
nothing in them of blaſphemy.——On which 1 would 
make the following Remarks. 8 * 
1. From bis way of reaſoning it is manifeſt, that! 
did not miſtake Mr. CA s intention in his laſt aſſer- 
tion; but that he meant to refer the impoſſibility of 
a man's un loving God, in the ſuppoſed caſe, to the 
act of God towards him, as the goyernour of the world, 
as being the cauſe thereof. For if it was not a natural 
impoſſibility before this act, and now, on the ſuppo- 
ſition of thus act, it is become ſuch, this act 9 
g | made 
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made it ſo: Becauſe, beſides this aQ;there has notin 
new happened to which ſuch an effect can be aferibee. 
And if it be become a natural im ility to love God, 
there is no fault in not loving him: or if there be, the 
blame muſt lie with God: Either of which alterna- 
tives is very hocking. f e 
2. If it be a natural impoſſibility to love God in 
caſe he will not forgive a tranſgreſſor, but hold him 
guilty, then there is nothing unreaſonable nor unflt in 
his not loving God. For certainly there can be no- 
thing unfit or unreaſonable in not doing whas is incon- 
ſiſtent with the natural make and conſtitution of à ta- 
tional creature. Nay it is very reaſonable and fit, on 
Mr. C- s plan, that be ſhould not love God: Be- 
cauſe his very make requires that he ſhould not love 
his own miſery.— And to love God in the caſe ſuppo- 
ſed, is to love his own miſery. Are theſe things con- 
fſtent with the unchangeable excellence and right of 
God to the love of every rational creature, in every 
period and condition of its exiſtence'? ee 
3. 4 are 7 pod — which it can become 
a natural impoſſibility for any man to love 
Gol, vie, the deſtruction or loſs of the natural facul- 
ties of perceiving & loving any thing; and the extirit- 
jon of all beauty and amiableneſs in the divine cha- 
racter; or God's ceaſing to be an object of love in his 
nature. But the latter cafe can't be; nor the fbrmet 
without the deſtruction of the very being of the ſouk 
So neither of theſe' cafes” will ever happen. There» 
fore it can never become properly a natural impoſſibi- 
licy for any man to love God : or it can never becgme - 
really inconſiſtent with his natural make and conſtitu · 


tion, — | J 
0 e 


( a ) 
Object. But you allow: that it is inconſiſtent with 
the natural conſtitution of a rational creature to love 
miſery : but for a man to love God, if he will caſt him 
off, is to love his own miſerʒ | 
Anſ. When Mr. C— 1 ſhall prove that two things 
diſtin& and diverſe in their nature, ſuch as the divine 
character and miſery, are one and the ſame, and not 
diſtin and different; then I ſhall believe, that for a 
man to love God, in the preſent ſuppoſition, is to love 
his own miſery. The caſe is very plain, the divine 
character is one thing. and miſery is another. The for- 
mer has that eſſentially belonging to it, which makes ir 
an object of love in itſelf, to all intelligences, at all times. 
The latter is juſt the reverſe. It has that in its nature 
which renders it in itſelf, an object of tHe diſplicency 
and avoidance of all rational beings for ever. 
Object. No man can love that in which he ſees his 
eternal miſery. | 2 
- Anſ. It doth not hence follow, that no man can 
ve God &c. for his miſery doth not lie in act of loy- 
ing him. To love God will not make any creature 
miſerable in any circumſtances. Belides, if he ſees 
things truly, he will ſee, that his eternal miſery does 
not lie in God's act towards him in caſting him off; nor 
properly and primarily ariſe from it; but in and 
from his own wickedneſs and the oppoſition and re· 
pugnancy of his heart to every thing good and ygrtu- 
Ong 4; | | x 
4. If for any man to love God, if he conſider him 
as one that will damn him, be as Mr. C—// ſays, the 
ſame in effect as to love his own miſery ; then for any 
man to love God, if he conſider him as one that will 
damn others, muſt be the ſame in effect, as to love the 
miſery of others. For the force of words, and the 
nature of things would ſeem to be exactly the ſame in 


both 


| 


( #17) | 
with Npoch caſes Mr. C — Il argues, that for any man 
love Ito love his own miſery, is incompatible with the na- 
cural make of a rational creature, Therefore he can't 
love God, if he look on him as one that will damn him. 
For this is to love his own miſery. - Accordingly I ar- 
cue thus on the ſame ground, For any man to love 
the miſery of others ſimply is as really incompatible 


or a Nich the nature of moral virtue and goodneſs, as it is 
love Nich his natural make to love his own miſery. Theres 
vine fore no good man can love God, if he look on him 
for- ; one that will damn others: for this is to love the 


iſery of others. — So we are got to this concluſion 
in Mr, C—1þs way of explaining things, that neither 
ſaints nor reprobates can love God. 
wer Bur I would cloſe the remarks with what appears 
o me the true ſtate of the matter; praying that it 
may be attended to The whole cauſe why any man 
an t love God in any circumſtances, is the badneſs of 
is heart, All impoſſibility, hindrance or obſtruction 
lov- ich reſpect hereto in any caſe, ariſe. wholly and at 
ture Bll times from this ſcource. And not at all from any 
ſees hing in the divine character or conduct with reſpect 
does Wo him. The divine character is always excellent, and 
nor he divine conduct in all caſes amiable and right, So 
and Wh ground of love in the divine nature and conduct, 
rer , always uniformly the ſame & undiminiſn'd. There 
eu” ih: with reſpect to no rational creature in any caſe, any 
. Natural impoſſibilicy of loving God-; or any thing in 
him r about the act, that makes it in any circumſtances 
the Inconſiſtent with his natural conſtitution. It is only 
wer nconſiſtent with the morally evil. temper and diſpoſi- 
| lon of his heart ; conſiſting fundamentally in two 
the hings, the abſence of love to God's character, and the 
| the Preſence of enmity to it, — Hence ariſe what Divines 
ne in Gall a moral impoſſibility of loving God, which is true 
g | Wo 7774 of | 


. 
of all unregenerate men, in diſtinction from a natural 
e hereto, which is not true, nor can be 
affirm d with truth, or ſafety to the divine character 
* moral agent. e | 

f God will condemn any man, this act ſuppoſeth 
that this man is void of all love and full of enmity to 
the divine character. From this temper the man is of 
ariſes an impoſſibility of his loving God while it conti. 
nues : for he cannot chuſe at the ſame time contra 
to what he chuſes: he cannot love God, while there 


are no principles in his heart, but thoſe of enmity and he 
di ſaffection to God's character. But this impoſſibilii 


is wholly from à moral cauſe, a bad diſpolition : i. = 
wholly conſiſts herein, So the impoſſibility is who N the 


of a moral not of a natural kind, Or in plainer words, 
the impoſſibilicy of his loving God doth not ariſe at al 5 
from any inconliſtence there is in the act with his na- 
tural make and conſtitution, but entirely from the op- 
poſition and diſaſſection of his heart to God's character. my 

In this view it is manifeſt, that the act of God in 
condemning the man, conſidered in it's full extent andi and 
effect, is not the cauſe, ground or reaſon, more or leſs. pa 
of his rot loving God; or of any. impoſſibility ith I bers 
reſpect hereto. The matter ſtands after this act, jul cc; 
as it did before. There is no other impoſlibility non tutic 
beſide what there always was; nor any additi. I ing 
onal ground or cauſe hereof, The ad of God dot (te 
not produce any principle of vice or enmity in the ther 
man $ heart to the divine character. Every principle, N ware 
that is found there after this act, was there before it. 
And it was there in the ſame ſtrength and efficacy, 
For the divine act doth not encreaſe.or ſlrengthen 
any vicious principle in the heart of-a W any 
more than it begets it,— Tis true, it will brin the 
hidden native principles of the heart to light. Thi 


( 23 ) | 
17 of God will make them ferment and operate with 
violence, juſt as the law makes ſin abound, without 
my detriment to its purity or goodnefs, The _ 
will drop the maſk. He will now ſhew what was al- 
%s his real character, and the true temper f his 
ſeth heart towards God, eyen in his beſt frames He had 
) OF once perhaps a good opinion of God, look'd upon him 
als an object of love, and felt kind affections towards 
bY him. But all being founded on ſelf- love, and a falſe 
ar) idea of God's character, and other circumſtances depen- 
ere dent hereon ; as ſoon as he finds that it is not ſuch as 
and he took it to be, the enmity that was always in his 
ry heart to the real character of God, will rage beyond 
"© meaſure. He will now openly blaſpheme and hate 
IlyY:tc God of heaven, for the {ame reaſon the /aints adore 
0B nd love him. Na; ling 
al From theſe remarks col lectively conſidered, it is 
a methinks very manifeſt, that Mr. C Il by the very at- 
iempt he hath made, to remove the charge of blaſphe- 
„Iny againſt his poſitions, hath 2 eſtabliſhed the 
"| ground on which that charge was laid, | His poſitions 4. 
ad 2nd reaſoni repreſent God's conduct to be of ſuch _ 
IM: nature 2 good cauſe and reaſon to num- 
ch bers of his creatures not to love him. His conduct is 
U duch as makes it inconſiſtent with their natural coniti- 
union. And all certainly have good cauſe for not lov- 
ing any being whoſe conduct is ſuch as makes it incom 
MY Gitent wich their natural make to love him. Thus 
chere is good and ſufficient reaſon from his conduct to- 
vards them, for millions of God's rational creatures 
rot to love bim; and no reaſon for the contrary, — 
And what are the conſequences of that ſtate and reſy- 
lation of things which Mr. C—1/ hath given? The + 
very recital . his is ſhocking. Are not millions of 
God's creatures juſtified in their open camity and vi- 
: D 2 aſſection 
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affeftion to his character? Ts it not God's fault that 
they do not love him? Hath not his conduct made it 
In-o1iftent with their nature the very nature that he 
gave them made it unreaſonable and abſurd for em 
to love ſuch a character as his; and difcharged them 
for ever from all poſſible obligations ſo to do? And is 
it not neceſſary that he ſhould alter his conduct, in ot. 
der to make it fit reaſonable, or poſſible in the nature 
of things for them te love him. And is there no re- 
flection on the character of the bleſſed God, in aſſet. 
tions and reaſonings, pregnant with theſe and ſuch like 
conſequences ? Is there no blaſphemy contained in 
them? My foul, come not thou into their ſecrets, 
however uiiverfally they may be admired and patro. 
nized |! 1580 | 
2. 1 proceed to conſider another of Mr. Cs po. 
ſitions, which is a foundation principle in his ſyſtem of s 
religion; and. which, if it be not true, his whole ſyſtem, io 
ſo far as it reſts thereon, is but an airy unſubilantil * 
buſineſs. He hath moſt clearly expreſs'd it in the 8thE;1. 
and in the 14th page, in the following words : ** In ai, ; 
* word, all Divines in a manner, tho differing in other... 
« points, agree in this, that in order to our lovingGod, 1 
« we mult ſee him as a God in Chriſt- willing to for· I. 5 it 
„ give us and make us eternally bleſſed.“ in 
The unſupporte gloſs on 70% iv. 19. the maxim K 
of loye for love with the application of it, p. 8 heſf hu 
great principle, that tis incompatible with the natural * 
conſtitution of man, to love any being in whoſe cha- TM 
racter and properties there is ſeen any oppoſition to. | 
his happineſs and intereſt, however juſt it be, leave 1 
10 room ſor doubt about the meaning of this poſition, 1 
The docttine here and thro'out'the letter is p ain 
this; that the only poſſible or1ginal & primary ground 
04 any man's love to God s char. er and ads, is it 
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zation and reſpect they bear to the happineſs or in - 


zereſt of ſeif. *Tis from reſpe& to ſome benefit or 


advantage to ſelf primarily, that any man ever does or 


in love God. his is the firſt and original founda- 
ion & motive of all love to him. After a man knows 


” 


Windeed that God loves him, that he has and will have 


regard to his happineſs, and ſo his intereſt (the pri- 
mary ground and motive of all !his love) is ſecure; 
then indeed he can view and love him as adorable: 


and amiable in all his perfections.“ But tis incon- 


fitent with the conſtitution, and all the principles that 


are in any man to view & love God as amiable in and 


for the eſſential excellence of his character, as the firſt 
and primary conſideration moving him hereto-: or to 


view and love him as amiable, prior to, and without 


reſpe to God s loving him, and making him happy, 


as the firſt and primary conſideration which moves him 
to view God as amiable, and to love him : 


This, I 


ſay, is plainly affirmed in the aſſertion, to be incon- 


ſiſtent with all the principles that are in any man, and 


ſo impoſſible. 
vanced and contained in the above aflertion,— 


g 4 * 
* 


Thus much as to the doctrine ad- 


But I do expreſly deny the truth of the aſſertion, - 
28 it ſtands in the letter, beſides others, for the follow- - 


ing reaſons. | 
1. The aſſertion is too univerſal, 
ſolutely neceiiary to every man in order to his loving 


God. that he ſee him willing to forgive his ſins, & make | 


him eternally happy, as the only primary conſideration, 


2 and motive oſ his love to God's character. 
ad there been an exception made with reſpect to 


men truly regenerated by the Spirit of God, or true 


laints, and the doctrine laid down and intended only 
with reſpett to all unregenerate men, I had not object- 
d to i:. The latter being deſtitute of all boly prin- 
| ciples, 


.. Ty. 


Tis made ab- 
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eiples, of all love to God's character, and to all ſpiri 
tual excellence, tis impoſſible, in this ſtate of mind, 
that they ſhould love God, only in reſpect to and on 
account of ſome intereſt, benefit and advantage to ſelf; 
or ſome apprehenſion of God's willingneſs to make 
them happy.—But the aſſertion being uni ver ſal, puts 
all,regenerate and unregenerate, on the ſame foot, with 
reſpect to the primary ground & motive of their love 
to God. And thus it makes the love of all to God, 
to originate from principles that are common,and con- 

ently natural to all, 

2. That is made the firſt ground and motive of all 
men's love to God, which is, and can be only a con- 
ſequence and effect of love to God, viz. a man's ſec» 
ing or believing that God is willing to forgive his fins, 
and make him eternally bleſſed. This appears thus. 
— God is not willing to forgive, and make etcrnally 
bleſſed, any impenitent perſon— Therefore no ſuch 
perſon can really fee that God is willing. even inChrift, 
ſo to do. If he ſees and believes God to be willing 
to forgive his ſins &c. he only ſees and believes a fall- 
hood. Unleſs the belief of a falſhood can make it 


a trath.—God js only willing for Chriſt's ſake to for- 


give the ſins of a true 5 believer. Such an one 
therefore only can truly ſee that God is willing inChriſt 
to forgive his ſins But now, no man can ever truly re- 

ent, before there be love in his heart to God's character. 
True repentance ſprings from love. Tis an abſur- 
city to ſuppoſe otherwiſe. And if this be ſo. then no 
man can truly ſee God willing to forgive his ſins and 
make him eternally happy, before there be love in his 
heart to God, and ſome effects of it. Conſequently this 
view can't be the original cauſe and foundation of his 
love to God. That can't be the ground and cauſe of 
a thing, which is, and only can be, a conſequence and 
effect of it. 3. The 
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of The doctrine advanced in the above poſition doth 


deny that there is that in the divine character, —_ 
tho ſeen by any man, is a proper and adequate groun 


and motive of Jove to God, prior to, and a part from 


the conſideration of ſelf intereſt, or ſome benefit and 
advantage to ſelf, which hath the firſt influence iy mov- 
ing him hereto. So that the view of God's regard, 
and ſubſerviency to his intereſt and happineſs, is laid 
as the only foundation on which primarily any man 
Joes or can loveGod. Or in other words, he does and 
can love God for no other reaſon primarily but that 
God loves him.— If Mr. C—// ſhould ſay, that he 


allows there is that beauty and excellence in the di- 


vine character, conſidered in it ſelf, which, if ſeen by 
a renewed mind, is a proper and adequate ground and 
motive of loye to God ; and that he would not be un- 
derſtood ro mean any thing to the contrary hereof'; 
he would contradict his own doctrine, and according to 
his account, the doctrine of allDivines in general. For 
to allow that the beauty and excellence of the divine 
character is a proper and adequate ground and motive, 
in it ſelf, of love to God, is the ſame thing as to allow, 
that a renewed man may and can love God, ſeeing him 


tobe in himſelf eſſentially amiable ; prior to,andwithour 
the conſideration of any benefit he hath, or ſhall re- 


ceive, or any regard'God hath gr will have to his inte- 
reſt and happineſs. And conſequently it is not true, 
that in * to love God, every man muſt ſee him 
willing to forgive his ſins &c. B 
But Mr. C—1! intends to evince the truth of bis 
doctrine by the number of its patrons. He boaſts of 
Town and Country. He affirms, with triumph, that 
all Divines in a manner, are on his fide, — If all this 
were true, it would not prove his doctrine true. The 
preſumption would be againſt ic, Faſhion and the 
common 
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eommon vogue, are but a bad criterion of truth. Falſe In 
opinions in religion are natural. Of conſequence, they I 
ſtand much fairer for general currency, — patronage, n 
than the true & ſupernatural doctrines of the goſpel — fe 
Þ But, notwithſlanding, I can't agree che point in i. ve In 

ſhould be determined by che number of votes yet I ju 
would pay a due deference to the judgment of grave Im: 
and learned men, divines or others. But do not ſup- Nc. 
poſe that this amounts in any caſe to an implicit lub 
miſſion to their unſupported aſſertions, againſt which 
there is manifeſt 9 from ſcripture, reaſon and 
experience. e 
Mr. C—7! bath particularly mentioned fome very 
reſpectable names, as authorities, on the ſide of his 
doctrine. The laſt mentioned in his letter, of whom 
I would take the firſt notice, is my venerable Collegue 
Dr. Sewall.— He ſays, The object of love is what is 
apprehended good to us.“ But doth it hence follow, 
that what is infinitely amiable is not primarily and in 
it ſelf the object of love. Would he make the world 
believe, that this is the Dr's opinion? If it be not, 
he is no authority for Mr. C Il. But the Dr's ſonti- 
ments, in this very paſſage are flatly oppolite to Mr. 
C—1! s doctrine. Love to God is a grace of theSpiri,” 
according io Dr. Sea l. But according to Mr. C.—4 
it is not, or it is not neceſſarilyj ſo. The grace of the 
Spirit is not neceſſary In order to love one that loves us, 
and that we ſee, ſeeks our intereſt, Meer ſelt- love is 
ſufficient to this effect. By love a perſon eſteems and 
cleaves to God as his chief good.” * Bur 1 


When God is called the ow or cbief good, it pri ma- 3; 

rily denotes what he is in himſelf abſolutely. This cha- 1 

rater, rightly pnderſtood, doth not ariſe from or depend JF f 
* on 
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this eſleem ard adherence, unto God primarily ariſe ? 
The Dr. faith “from a ſpiritual ſenſe of God's moſt 
amiable perfections.— What faith Mr. C——{/? 
from © leeing God, in Chriſt, willing to forgive us, and 
make us eternally bleſſed.” Let the impartial now 
judge, whether the Dr's account of the nature and pri- 
mary ground of love be not plainly ſubverſive of Mr. 
C—11 s doctrine. 

8. 1 7 The 
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on any particular beneficent acts towards men or angels, 
but the -ternal and eſſential properties and excellencies of 
the divine nature. Benevolent propenſities and benefi- 
cent acts do not make, or conſtitute God the chief good, 
nor are the ground and foundation of this character. 
They are the fruits & emanations of his proper nature, 
as the chief good ; and by which,he is manifeſted to be 
ſuch,to all the good part of the creation: But Mr. C- As 
notion and application of this character makes the foun- 
dation of it to lie in particular acts of beneficence to a- 
poſtate men. Whereas God is as much the chief good 
now as he was before he caſt off the apoſtate angels. 
And had he caſt off every individual of the human race, 
and damn'd them all for their rebellion, he would have 
been the ſupreme good, and as much entitled to this 
character, as he is now. His caſting off and puniſhing 
ereatures for their diſſaffection to his being and govern- 
ment, is no impuration on his goodneſs, nor diminution 
of it. And that idea of divine goodneſs which ſuppo- 
ſeth or implieth any ſuch thing, muſt needs, I conceive, 
be a falſe one.—lt is derogatory to the divine * and 


grace, in the redemption of men by Jeſus Chriſt. If the 


goodneſs of God required him to ſave any of the fallen 
race of man, their ſalvation could not be altogether of 
grace and mercy. If it were neceſſary to God to ſave 
apoſtate mank:nd,.or any one of them, in order to act 
in a manner becoming his perfections and character; 
for this very reaſon their ſalvation could not be of meer 

grace 


„ 

The reſpectable name of Owen is placed in the 
front of Mr. C- s authorities. Tis affrm'd with 
aſſurance, that this great Divine is againſt me, with 
reſpect to the doctrines of faith and repentance, a; 
well as of the love of God. With how little reaſon 
or truth this is affirmed with reſpe& to the lattet 
doctrine, I ſhall now ſhew. And when Mr. C—/| 
ſhall make it neceſſary, I will do it with reſpect to 
the former, [ 


grace and mercy : becauſe it would have been wrong 
not to have granted it; it would have been not only in- 
conſiſtent with, but a real imputation on his character, 
Whereas, the very notion of being ſaved of grace and 
mercy, ſuppoſeth that it would have been ſo far from 
being an imputation on his perſections, not to have ſaved 
ſinners, that it would have been conſiſtent with all o 
them, to have caſt off and deſtroyed them all. — The 
above notion doth alſo render God's conduct towards the 
angels**who left their firft eſtate” irreconcileable with hi 
character as the ſupreme goodneſs, or beſt of beings 
And it can iſſue in nothing finally, but the abſolute ruin 
of the divine character.--It God can act contrarily to or 
inconſiſtently with any one of his perfections, he can 
ſo with reſpect to all of them. The reaſon is obvious, 
Nay, it he act contrary to any one, he doth fo with ret: 
pect to all. For each one perfection implieth in it in 
ſome way all the reſt, from the peculiar ſimplicity and 
excellence of the divine nature.— And it God can ad 
inconſiſtently with any of his perfections, in any inflance, 
for any, even the /hborteft duration, he can, I apprehend, 
do ſo for ever. The latter is not more contrary in if 
nature to his perfections than the former. For inſtance, 
If God can ſubjeR any rational creature,that is in no re- 
ſped faulty, or obnoxious in the ſight of the law, to miſery 
or pain for one day, hour or moment, he can do fo for tue 
For the ſecond moment is no more contrary to goodnels 
than the firſt, He can do fo for three four or four mi 


lions, for the ſame reaſon, And for the ſame reaſon, be 
- . Cat 


. 

LI very freely own, there are divers Expreſſions in 
the W the Paſſage quoted in the letter from the Dr, that ap- 
with pear fayourable to Mr, C—//'s doctrine. But this 
with appearance chiefly ariſes from the partial manner in 
» UM hich it is quoted. There- is not that fairneſs in this 
aſon N matter, I ſhould expect from one, who profelſeth ſuch 
ter N eminent ſingleneſs and purity of intention as Mr.C—1/ 
does. A perſon, who had nothing to form his Judg- 
200) ment by, but the extract Mr. C—// hath made, would 

l certainly conclude, that it was the Dr's profeſſed de- 


ſign in the diſcourſe, to ſtate what appear d to him the 
** E 2 Primary 


can do ſo eternally as well & as juſtly as one moment. And 
on this ſtate of things, and account of God's character and 
principles of conduct, where are we !--If it be ſaid, that it 
is not contraryto the goodneſs of God, to ſubſect a crea- 
ture, that has in no reſpect any fault or guilt of its on, to 
miſery for a certain time; becauſe he can make up tlie mi- 
jery he brings upon it, by a greater quantity of happineſsin 
ome ſuture period. T his is only evading the difficulty, 
do not ſee it helps or eaſeth the matter at all. The 
difficulty here is, how it is conſiſtent with the nature 
of goodneſs it ſelf, not to mention juſtice, or with the 
character of an infinitely perfect and good being, to make 
an innocent ereature miſerable for any term ot it's exiſt- 
ence, langer or ſhorter. To ſay, that God will com- 
penſate it's undeſerved ſufferings afterwards, with hap- 
pineſs ; if it contain any ſolution of the difficulty, I 
own "tis too nice and metaphiſical for my fight. How 
God can, conſiſtently with juſtice or goodneſs, make 
any exeature miſerable, or have any hand therein, in 
any degree, or for any term of time, without any 
fault or demerit that is in any reſpect it's own, is 
to me as uninielligible as the groſſeſt abſurdity. And 
how rational men are capable of believing ſo irrational 


is certainly not eaſy to account for on meer principleg 
of reaſon, i 3 


and unfcrip:ural a doctrine, who yet boggle at myſteries, 
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*% primary objektive ground of virtuous love toGod; nd 
. that he made it to lie in the effefts of the goodnehs, 
„ mercy, grace and bounty of God, as they relate to ani 
determine on us and our happineſs : Whereas, this 
E 3s not at all the Dr's purpoſe and ſcope in the paſſage, 
but ſomething really diverſe from this. 
He begins the diſcourſe from whence the extrad 
is made with this declaration, that the divine exccllen 
cies are a proper and adequate object of out love.“ He 
means that they are ſo abſolutely and in themſelves 
That “the ſpecial object of gracious love is the di 
vine goodneſs.” By which laſt expreſſion he plainly 
means, not. what is meant in the latter, but the mord 
perfection of the divine nature. For it is that inn 
which he reſolves the eſſential amiableneſs and excel. 
F lence of the divine nature. Having laid this found:. 
4 tion, he proceeds to obſerve, that tho' the eſſenti 
properties of the divine nature be the formal objed 
of love, and particularly it's infinite goodneſs; ſo tha « 
where theſe are, there is the object and reaſon of love; *« 
yet this goodneſs of God abſolutely conſidered, is no e 
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the only and excluſive object & ground of love Bu 
we muſt have reſpe& to ir alſo, as flowing out & diffu 1 
ſing it ſelf in mercy, grace and bounty, ſuited to give c: 
| us the beſt relief in our preſent condition here & here ! 
} after. He ſubjoins, „infinite goodneſs, exerting itſelf] i 


in all that mercy, grace, fairhtulneſs & bounty, which 

are needful unto our relief and bleſſedneſs in our pre- 

ſent condition, is the proper object of our love, iP. 
ö addition to the former confiderations of the divine n f. 
j A ture and its excellencies. That is, this emanation off in 
4 divine goodnels in the mentioned ways is to be taken y« 
in, as forming the compleat and comprehenſive objelſſ ſe 
ef love. He immediately adds :— ** Whereas there cc 
fore this is done only in Chriſt (i. e. the W by . 
| ection 


( 33') 
fections mentioned are refracted and inclined towards 
ſinners, and exerted for their relief & bleſſedpeſs only 
in and thro” Chriſt) there can be no true love of the 
divine goodneſs,” under this ſpecial view, and confi» 
deration, as having a favourable aſpe& and cxerciſe to- 
wards us «vat only in Chriſt.” — The ſenſe & import 
of which is, as is afterwards hinted, that for perſons 
to pretend to have reſpeR to and love God as their 
friend, and to find full ſatisfaction and reſt in his 
fections, even his goodneſs,” as to the relief & - 
neſs they need, from any natural light and knowledge 
of them, or in any way, but in and thro' Chriſt, in 
the preſent lapſed guilty ſtate of human nature, is but an 
Imaginary and enthuliaſtic flight. The next ſentences 
the Dr. adds, is a key to the whole paſſage, whith Mr. 
C—1! hath left out, I charitably believe“ to uſe his 
own phraſe, for this very reaſon. * The goodneſs of 
God as a creator, preſerver and rewarder, was ſuffi- 
cient, yea the adequate object of al/ love antecedent] 
to the entrance of ſin & miſery. In God, under the 
eonſiderations, might the ſoul of man find full ſatis- 
faction as unto its preſent & future bleſſedneſs.” Bur \<| 
ſince the paſſing of fin, miſery and death upon us, the | 
caſe is wholly altered in this reſpect. We can find 
ſaisfaftion and reſt in God's perfection, as to the re- 
lief and bleſfednels we need, only thro' Chriſt and his 
a onement. What has been fail, is ſufficient to make | 
it manifeſt that the ſcope and aim of the Dr. in the i 
paſſage quoted from him, is nothing to Mr. C—IFs 4 $281 
purpoſe ; and that any expreſſions, which conſidered — 
in a detach'd way, would ſeem to favour Mr. C-, 6 4 
yet, when underſtood and adjuſted to the object and 14 
ſcope of the diſcourſc, have no relation to his - 


| 8 
But I ſhall next ſhew, that the Dr's authority and 
judgment on the point before us, is flatly oppoſite to 
Mr. C- Is doctrine. The Dr. hath condemned it in 
the moſt expreſs and pointed Language, in à moſt ju- 
dicious ſerious and ſcriptural diſcourſe ; and wherein 
he is profeſſedly diſtinguiſhing between a common and 
a ſpecial ſaving work of God's Spirit in the ſouls of 
men, and ſtating that love to God and divine things 
with its primary ground and motive, which is gracious, 
and peculiar to ſaints, in contradiſtinction to that which 
is not gracious, but that the unregenerate may have, 
The þ my is in his diſcourſe of the Spi Rr, and in 
that Chap. which treats of his common work, prepara- 
tory to regeneration. p. 119. 

The effects of this (preparatory) work on the mind, 
* which is the firſt ſubject affected with it, proceed not 
** ſo far as to give it delight, complacency and ſatrs- 
faction in the lively ſpiritual nature and excellen- 
* cies of the things revealed unto it. The true na- 
* ture of ſaving illumination conſiſts in this, that it 
gives the mind ſuch a dire& intuitive inſight and 
proſpect into ſpiritual things, as that in their own ſpt- 
ritual nature they ſuit pleaſe & ſatisfy it. So that 
* it is transformed into them, caſt into the mould of 
s them, and reſts in them. Rom 6. 17. Cap. 12. 2. 
* 1 Cor. 2. 13, 14. 2 Cor. 3 18. Cap. 4. 6. This, 
* the work we have inſiſtedon reacheth not unto. 
For notwithſtanding any diſcovery that is made 
therein of ſpiritual things unto the mind, it finds 
not an immediate direct ſpiritual excellency in them, 
but only with reſpe& unto ſome benefit or advan- 


% rage which is to be obtained by means thereof. It 
i 


will not give ſuch a ſpiritual inſight into the myſte- 

* ry of God's grace by jeſus Chriſt, called his glory 

© ſhining in the fac: of Chriſt,” 2 Cor, 4. 6. as 1 
| t 
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1, That there be a ſubjectiye moral ground for 1 
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nn 
« the ſou] in it's fr/, direct view of it, ſhould for hat 
« if is in it ſelf admire it, delight in it, appraye it, 
and find ſpiritual ſolace with refreſhment in it. But 
« ſuch a & light ſucha knowledge W this common work] 
© communicates, as that a man may te it well iu its 
« effefts, as a way of mercy and ſalvation.” _ 
The Dr's works are full of this dotrine. But at 
reſent this is enough to enable the impartial reader to 
jadge whether he be not _—_— againſt Mr. C—//'s 
doctrine of the love of God; and whether it be not 
condemn'd by him as having nothing in it of a gracious 
and diſtinguiſhing nature, but is common to unrege- 
nerate men. = f 
The late excellent Mr. Edwards hath written more 
profeſſedly than any other Divine before him, that 1 
know of, on the ſpecial nature & grounds of the love 
of true ſaints to divine things, in his Treatiſe of reli». 
gious Affeftions. And it is written with that judgment 
preciſion& ſtrength of evidence, which eminently diſtin- 
guiſh all his writings. I ſhall nat therefore make ex- 
tracts from him, but hope that every perſon who is ſin- 
ccrely in queſt of light and truth will peruſe the book; 
and wich reſpect to the point before us, particularly 
the 1,2 3 & 4th ſigns of gracious affections.— Some 
have complain d that they could not readily take Mr, 
Edwards's meaning, To ſuch eſpecially, I would, 
recommend Mr. Bellamy's late Eſſay ; where the fame 
truths are repreſented in a manner that may, be more 
ealy-and familiar to them. | 1 
I intended to conclude this head with a true ſlate of 
the doctrine about the love of God. But muſt for- 
bear, as I find it would ſwell this ſcript to an improp.r 
lize : let me only hint the following thoughts. | 
In order to a man's loving God it is neceſſary — 
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9 
this kind, laid a- new in the foul itſelf. For where 


there is not a ſubjective moral ground for any partieu- 
Jar kind of moral exerciſes, there can never be exer,. 
ciſes of that particular kind. Such a ground there was, 
laid in the foul of man in his firſt eſtate. - But in the fall. 
it was utterly deſtroyed. Nor is it within the powers 


of nature, however aſſiſted, to re-eſtabliſh it. It con · 
ſiſts in general, in creating anew in the ſoul of a per. 


ſon, a moral power, or 2 unto this act of love to 


God, The act, by which it is produced, is properly 


of the fame nature and kind, as that of creation, or 


2 the dead. By theſe images it is always 
e 


that it is the original principle of divine love re- pro- 
daced and created anew in the foul, which died and 
became utretly extinct in the fall of man, Andit can 


come into being by no other way or means, chan things or 


prmeiples do, that have no exiſtence nor ground of ex- 
iſtence, but what Hes in the power and will of God. — 
This appears to me the nature and ſum of the ſcrip- 

ture doctrine of regeneration. | 
2. In order to the act of love to God and divine 
things, there muſt be a repreſentation made to the 
mind of the objective original ground & reaſon of love 
contained in the divine character and in the nature of 
the things of God. Their moral amiableneſs muſt be 
ſo preſented to the mind as to ſtrike it, appear to view, 
and command attention. The effect of this divine 
ſupernatural illuminat en, is, in the mind of the perſon, 
ſome direct, intuitive, perception and diſcerning of the 
moral beaury of God's character; or thoſe perfections 
and properties which form and compoſe it, aſcribed to 
him in ſeripture, and there manifeſted and exemplified 
in the melt glorious and amazing works * 
| ence 


ſcribed in Scripture — As to it's ſpecial nature, it 
wilt at preſent ſufficiently ex preſs my ſenſe to fay, 
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Where theſe two particulars concur, there is an ad 
foundation laid — exerciſes of love to [ot 
Indeed, love will be the natural effect and reſult of 
this concurrence; whether a perſon ſee or believe that 
God will forgive his ſins and make him _—_—_— bieſ- 
ſed, or not; yea, without any ſuch previous ſight of 
confidence. eee „ 
But ſome will immediately object: This doctrine 
is contrary to {cripture. The apoſtle ſays. i Joh. 4. 19. 
We love lim becauſe he firſt loved us. Doth not this 
text plaĩnly hold forth and prove, that the ſaints pri- 
marily love God for his love to them That his love 
appearing to them, in a diſcovery and ſen+ of his wil- 
lingneſs to forgive their fins, and to make them eter- 
nally blefied, was the yrſt thing that moved them to 
love God ?— I chuſe here to give the anſwer of the. 
— — eminent Divine to this objection, in his 
Treatiſe of religious Afectians, 142. ö 
ba — > this would . apoſt le a 
« drift in theſe words is to magnify the love of God to 
us from hence, that he loved us while we had no 
love to him; as will be manifeſt to any one who 
compares this verſe, and the two following, with 
« thegth,1oth & r1ith verſes. And that God loved 
us, while we had no love to him, the apoſtle proves 
« by this” argument, that God's love to the elect. 
js the ground of their love to him. And that-it.is 
« three ways —1. The ſaints love to God, is the fruit 
of God's love to them, as it is the gift of that love. 
** God gave them a ſpirit. of love to him becauſe he 
« Joved them from eternity. And in thisreſpeftGodg's 
e Jove to his elect is the firſt foundation of their loye 
to him, as it is the foundation of their regeneration, 
and the whole of their redemption.—2. The exer- 
« ciſes and diſcoveries 7 God has made of 3 
« derfy 
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s Chriſt in the work 
22 redemption, is one of the chief manifeſtations 
*% which God has made of the glory of his moral per: 
* feions to both angels and men; and ſo is one main 
©* objeftive grou nd of the love of both to God in 
2 with what ' was ſaid before. —» 
God's love to a particulat elect per ſon diſcover 
y his converſion, is a great manifeſtation of God's 
** * ections & glory to him. and a proper occali; 
© on of the excitation of love of holy gratitude, agreably 
4e to what was before faid; And that the ſaints do in 
© thefe reſpects love God becauſe he firſt loved them, 
fully anſwers the deſign of the apoſtle's argument in 
that place. wee d argument can be draum iN: 
from hence, agai « Porirua! and gracious love in; 
the ſaints — ing 2 from the — of! 
divine things, as they are in themſelves, end n 
* from any conceived: relation. they bear to their ir ( 
6« tereſt.. = , 
Tis very manifeſt Mr. Edwards a nat Ade 0 
q 
c 
0 
a 


Rand this ſcripture to mean what Mr. Gl ſappoſeth 
it does: and that he tho't that there was no-founds 
tion in the text or comext for the gloſs.the-latter hath 
put upon it, and the - . ol it from 


1 time to time, | 
| The above comment a — a 
account of the paſſage, as 10 Its. real 4mpgrt-and ti 


utmoſt extent. | And'it-plainly. excludes. Mr. wel | 
ſenſe, as nor-within the meaning-of the Ii 
therefore neceſſary for him to diſprove this — Nei 
1 1 eſtabliſh his own by better reaſons, or never hereaf tell 
Fe to alledge this text in favour of his ſcheme. Let Mt 
5 Edwards's judgment ſtand for nothing, yet che res ſoſ p. 
1 of the thing makes this neceſſar y. And as deſendenſ ot 
in this cauſe, 1 have an equitab c right to demand be th 
| | | x t 
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atiom han his vaſu | 
| per: 1 — — __ lent and! 
main n ter. 95 [ Is mot in». 
ben tance with reſpact to 5 i. on which this aſſer- 
e. —» tion is grafted. He (Paul) took no other way * 
ver'd Nbriag men to love G. than e them by 
3od's FN mercigs of God,“ How i V. not to E 
cali; inconſequentially, this Þ © Stel, will readily occur to 
eably I every judicious reader converſant in the a olic wrĩ⸗ 
do-in tings. — But from the purpoſe it is appli to ſerve in 
then; the letter, it is plain, the text is wholly miſunderſtood, 
ent in fl To ſhew this, two remarks are ſufficient. — 1. The 
Irawt I perſons exhorted in tha text. are.ſuch as were judged 
we in — to have their heatts form d and practiced to the 
1 of love of God. from other cauſes-and mavives than thoſe 
d na bere mentioned. 2. The motives: or the mercies of 
ir i God whereby the ethortat ion .is-enforced, are cheir 
N eleaion, converſion, juſtification by the righteouſneſs 
of Jeſus Chriſt imputed, the indwelling of the Spirit, 
and pcculiar relation to God as his children.— Now 
can perſons, who have no love to God, and conſe- 
quently no repentance towards him, nor Faith inChriſt, 
ind who make no credible profeſſion of _ theſe things; 
be urged with propriety and reaſon, to live to God, 
jul and grow in love to him, from the con deration of 
their being partakersof theſe ſpiritual mercies ? Doubt- 
eis they cannot. And can it be ſuppoſed, that an 
-Jrigf inf pired apoſtle, ſhould he the author of an exhortas 
2 ion 1 improper and _— 
bar! Fl 
A But I muſt break off theſe Diſquiſitions, without 
eaſoof} proceeding to other articles at preſent. There are 
nden other ſentiments and doctrines in Mr. C—4/'s letter 
J bet that hare yet pred no 3 eee 
ü | ar 
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any chat have been takeh notice 
of, either in Mr. Bellamy s remarks, or in the pre- 
ceeding pages They ought not therefore to eſcape, 


But this buſineſs muſt be refer d to à IId Part. And 


as this is deſigned, I will Hot oy ily formal leave 


of the Reader, 
2 us all to know'the truth: as it 


Fi arid to walk in it as children of the 
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